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Snmad-Bhagavatam 

II 1 - 2.11 II 

vadanti tat tattva-vidas tattvam yaj jhdnam advayam \ 
brahmetiparamdtmeti bhagavdn iti sabdyate || 

madhvah : advayam asamddhikam \ tathd ca bhdllaveya srutih— sa 
purusah so ’dvayah iti \ na hy enam abhi kascana hy enam 
atikascana iti ca \ so ’dvayah purusas tasmdn na samo nddhiko ya 
ata iti mahd-samhitdydm \ tattva-sabddrthas tatraivoktah \ 

atitdndgate kale yat tddrsam udTryate \ 
kutascid anyathdneydt tat tattvam tattvato viduh \ \ iti 11 ii 11 

srldharah : nanu ca tattva-jijhdsd ndma dharma-jijhdsaiva dharma 
eva hi tattvam iti kecit ? tatrdha — tattva-vidas tu tad eva tattvam 
vadanti \ kith tat ? yaj jhdnam ndma \ advayam iti ksanika-vijhdna- 
paksam vydvartayati \ nanu tattva-vido ’pi vigita-vacand eva ? 
maivam \ tasyaiva tattvasya ndmdntarair abhidhdndd ity arthah \ 
aupanisadair brahmeti, hairanyagarbhaih paramdtmeti, sdtvatair 
bhagavdn ity abhidhiyate 11 ii 11 

krama-sandarbhah : vadantTti tair vydkhydtam \ tatra vigTta- 
vacandh ity atra parasparam iti sesah \ tattvasaya ndmdntarair 
abhidhdndt iti dharmini sarvesdm abhramdt, dharma eva tu 
bhramdd iti \ 

yad vd, kith tattvam ? ity apeksdydm dha—vadantTti \ jhdnam cid- 
eka-rupam \ advayatvam cdsya svayam-siddha-tddrsdtddrsa- 
tattvdntardbhdvdt sva-sakty-eka-sahdyatvdt \ paramdsrayath tarn 
vind tdsdm asiddhatvdc ca \ tattvam iti parama-purusdrthatd- 
dyotanayd parama-sukha-rupatvam tasya bodhyate \ ata eva tasya 
nityatvam ca darsitam \ 
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atra srmad-bhdgavatdkhya eva sdstre kvacid anyatrdpi tad ekarh 
tattvarh tridhd sabdyate \ kvacid brahmeti, kvacit paramdtmeti, 
kvacid bhagavdn iti ca \ kintv atra srlmad-vydsa-samddhi-labdhdd 
bheddj jiva iti ca sabdyate iti noktam iti jneyam \ 

'atra sakti-varga-laksana-tad-dharmdtiriktam kevalam jfidnam 
brahmeti sabdyate, antarydmitva-maya-mdyd-sakti-pracura-cic- 
chakty-amsa-visistam paramdtmeti \ paripurna-sarva-sakti-visistam 
bhagavdn iti evam evoktam srT-jada-bharatena — 

jhdnam visuddham paramdrtham ekam 
anantaram tv abahir brahma satyam \ 
pratyakprasdntam bhagavac-chabda-samjham 
yadvdsudevam kavayo vadanti || [bhd.pu. 5.12.11] iti \ 

tasmai namo bhagavate brahmane paramdtmane [bhd.pu. 10.28.6] 
ity atra varuna-krta-srT-krsna-stutau tikd ca— paramdtmane sarva- 
]Tva-niyantre ity esd \ dhruvam prati srT-manund — 

tvam pratyag-dtmani tadd bhagavaty ananta \ 
dnanda-mdtra upapanna-samasta-saktau || [bhd.pu. 4.11.20] 
iti I 

1 From here to next note in S/zate-sandarbha 7. 

2 atha srimad-bhagavatakhya eva sastre kvacid anayatrapi tad ekarh tattvam tridha 
sabdyate | kvacid brahmeti kvacit paramatmeti kvacid bhagavan iti ca | kintv atra 
srImad-vyasa-samadhi-labdhM bhedaj JTva iti ca sabdyate iti svayam eva 
vyakhyato bhavatiti prathamatas tav eva prastuyate | mule tu kramad vaisistya- 
dyotanaya tatha vinyasah | ayam arthah—tad ekam eya]<iianddnanda-svaruparh 
tattvam thutkrta-paramesthyadikdwaniifl-samudayanarh paramaharhsanarh 
sadhana-vasat tadatmyam apanne satyam api taddya-svarupa-sakti-vaiciivyam tad- 
grahanasamarthye cetasi yatha samanyato laksitarh tathaiva sphurad va tadvad 
evavivikta-iate-iate'mattabhedataya pratipadyamanarh va brahmeti sabdyate | 

atha tad ekarh tattvam svarupa-b\mXaya\ya saktya kam api visesarh 
dharturh parasam api saktmaih mulasraya-rupaih tad-anubhavauawfifl-sandohantar- 
bhavita-tadrsa-brahmanandanaih bhagavata-paramaharhsanaih tathanubhavaika- 
sadhakatama-tadlya-svarupawaut/fl-iato'-visesatmaka-bAafoi-bhavitesv antar-bahir 
apTndriyesu parisphurad va tadvad eva vivikta-tadrsa-iafoi-iafoimattabhedena 
pratipadyamanarh va bhagavan iti sabdyate | (bhagavat-sandarbha 1) 
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atrdnanda-mdtram visesyam, samastdh saktayo visesandni, visisto 
bhagavdn ity dydtam \ bhagavac-chabddrthah sn-visnu-purdne 
proktah — 

jhdna-sakti-balaisvarya-vTrya-tejdmsy asesatah \ 
bhagavac-chabda-vdcydni vind heyair gunddibhih \ \ 

[vi.pu. 6.5.79] iti ||ii|| 

[bhagavat-sandarbha 1] 

visvandthah : tattvam eva kith ? tatrdha—vadantTti \ yad advayam 
jhdnam tat tattvam \ jhdnam eva kith ? tatrdha — brahmeti sabdyate 
brahmeti padena yad ucyate jhdnibhis taj jhdnam \ tan-mate jhdnam 
nirdkdrath jhdtr-jheyddi-vibhdga-sunyath cit-sdmdnyath cid- 
visesdndth bhagavad-dhdmddmdth tad-ananyatva-manandt \ jiva- 
mdydyds tac-chaktitvena tad-aikydd idath-kdrdspadasya kdryasya 
visvasya kdrana-mdtrdtmakatvdd advaitam \ 

tathd paramdtmeti yogibhir yad ucyate taj jhdnam \ etan-mate 
paramdtmanas cid-eka-rupatvdj jhdna-mdtratvam jhdna- 
mdtratve’pi sdksitvdder jhdna-visesasydsrayatvam api \ dyumani- 
dipdder jyoti-rupatve’pi jyotismattvam iva ndnupapannath— kecit 
sva-dehdntar-hrdaydvakdse; prddesa-mdtrath purusath vasantath 
[bhd.pu. 2.2.8] sdkdratvath ca \ mdydydh saktitvdn mdyikdndth ca 
tad-anyatvdj jivasya tad-vibhinndrhsatvdt tato dvitiyatvdbhdvdd 
advayatvam \ 

tathd bhagavdn iti bhaktair yad ucyate taj jhdnam \ etan-mate 
purvavaj jhdna-mdtratve ’pi bhaga-sabda-vdcya-sad-aisvatyasydpi 
aprdkrtatvena cin-mdtratvdt tad-rupatvam, yad uktarh visnu-purdne 


aisvaryasya samagrasya vityasya yasasah sriyah 
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jnana-vairagyayos caiva sannam bhaga itingana || [vi.pu. 
6.5.74] 

jndna-sakti-balaisvarya-vTrya-tejdmsy asesatah \ 
bhagavac-chabda-vdcydni vind heyair gunddibhih || [vi.pu. 

6.5.79] iti I 

tathaiva dvibhu]atva-caturbhu]atvddi-vividha-cid-ghandkdrair 
bahir-antarvartitve’pi, na cyavante hi mad-bhaktd mahatydm 
pralaydpadi iti skdndddi-vdkyaih sadaiva sevya-sevaka-sevddi- 
vibhdge’pi advayatvarh purvavat-tac-chaktmdm cid-ddmdm tad- 
vildsdndm ca vaikunthddmdm tad-abhinnatva-manandt tato 
bhinnatva-bhdvanaivddvaya-padena vydvrttd \ 

evarh ca bhagavatah sdmdnya-svarupa-mdtrasyopddeyatva-]ndniny 
adhikdrini brahmeti \ antarydmitvddi-dvitva- 

dharmavattvasyopdddne yoginy adhikdrini paramdtmeti \ 
acintydnanta-cid-dnanda-maya-svarupa-rupa-guna-lTlddy-aneka- 
dharmavattvasya grahana-yogyatdydrh bhakte’dhikdrini bhagavdn 
iti I sa evaiko bhdti \ 

kith ca — yan-mitram paramdnandam purnarh brahma sandtanam 
[bhd.pu. 10.14.31] iti \ krsndya vdsudevdya haraye paramdtmane 
[bhd.pu. 10.73.36] iti, madiyam mahimdnam ca param brahmeti 
sabditam [bhd.pu. 8.24.23] iti, brahmano hi pratisthdham [gitd 
14.27] iti, vistabhydham idam krtsnam ekdmsena sthito]agat [gitd 
10.42] ity-ddi-vacanebhyah, tathd bhagavad-updsakdndrh ca prema- 
prdpter api darsandt \ brahma-paramdtmopdsakdndm ca prema- 
prdpty-adarsandd bhagavata eva brahmatva-paramdtmatve ity ato 
bhagavattvam eva mulam iti drastavyam \ tatra brahmopdsakebhyo 
]hdnibhyah sakdsdt paramdtmopdsako yogi sresthah \ tebhyo 
yogibhyo ’pi bhagavad-updsakah srestha iti tdratamyam gitdsu 
drstam, yathd — 

tapasvibhyo ’dhiko yogi]hdnibhyo ’pi mato ’dhikah \ 
karmibhyas cddhiko yogi tasmdd yogi bhavdr]una \ \ 
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yoginam api sarvesam mad-gatenantaratmana \ 
sraddhdvdn bhajateyo mam sa meyuktatamo matah || [gitd 
6.46-47] 

yoginam iti pancamy-arthe sasthT srT-rdmdnuJdcdya-caranair 
vydkhydteti 11 ii 11 
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From the life-history of 

Srila Bhakti-prajhana Kesava GosvamI Maharaja 
Three aspects of the Absolute Truth 

Sri Vinoda-biharT explained that SrT Caturmukha Brahma, 
Narada, Sandilya, Parasara, Krsna-dvaipayana Vedavyasa and other 
great sages are tattva-darsT; they have seen the Absolute Truth. They 
have explained that there is only one tattva, or truth, and that is 
advaya-jhdna para-tattva, the non-dual Absolute Truth. Although it 
is non-dual, it is realized in three apparently different aspects. Dry 
jndnis (empiric philosophers) use the process of nirvisesa-jndna, or 
impersonal knowledge, to understand the Absolute Truth as nirvisesa 
Brahman, the impersonal, featureless Absolute. Yogis realize it as 
Paramatma (the Supersoul within the heart), and suddha-bhaktas 
(pure devotees) realize that same para-tattva as Vrajendra-nandana 
Bhagavan by their practice of bhakti-yoga. So the non-dual 
Absolute is realized first as Brahman, secondly as Paramatma and 
thirdly as Bhagavan. 

He continued that the meaning of advaya-jndna, or non-dual 
reality, is that this Absolute Truth possess acintya-iokh, an 
inconceivable potency by which the impossible is made possible 
(aghatana-ghatana patTyasT). The pard-sakti (supreme, 
transcendental potency) of the parama-tattva is manifest in three 
aspects. The first of these is cit-sakti (the spiritual potency) which, 
by the desire of para-tattva SrT Krsna, manifests Vaikuntha, Goloka 
Vrndavana, the other dhdmas and everything within them. The 
second is jiva-sakti (marginal potency) which manifests innumerable 
jivas. The third aspect, mdyd sakti (material, external potency), 
manifests millions upon millions of material universes. The jiva, 
being manifested by jlva sakti, has minute consciousness and can be 
covered by mdyd. There is an eternal relationship between on the one 
hand saktimdn (the possessor of the potencies) and on the other hand 
sakti (the potency) and the transformations of the potency, namely 
the jivas and the material world. This relationship is acintya- 
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bheddbheda. That is to say, sakti, the jivas and matter are 
simultaneously and inconceivably one with and different from the 
Supreme Absolute Truth, SrT Krsna. Without Vrajendra-nandana SrT 
Krsna, who is the Absolute Truth and the source of all energies, 
neither the jiva nor the creation can exist. Thus, Vrajendra-nandana 
SrT Krsna is called advaya-jndna para-tattva, the Absolute Truth 
without duality. 

This Absolute Truth is not nirakara (without form), nihsaktik 
(without power), nirguna (without attributes and qualities), and so 
on. Bhaktas anoint their eyes with the salve of prema (pure love) and 
take darsana of advaya-jndna para-tattva in the form of Vrajendra- 
nandana. The nirvisesa, nirguna, nirdkara Brahman which the 
impersonal jndnis perceive is only the bodily luster of Vrajendra- 
nandana SrT Krsna. According to Bhagavad-gltd, the impersonal, 
undifferentiated aspect of the Absolute (which is the brahma-tattva 
of the impersonalists) is not para-tattva because it is neither supreme 
nor independent. It is dependent on Svayarh Bhagavan SrT Krsna. 
brahmano hi pratisthdham amrtasydvyayasya ca 
sdsvatasya ca dharmasya sukhasyaikdntiksya ca 

{Bhagavad-gltd 14.27) 

Bhagavan SrT Krsna says: “In My form as nirguna-savisesa- 
tattva, I have no material characteristics, but I am full of spiritual 
attributes, and I am indeed the shelter of Brahman, which is the 
ultimate goal of the jndnis. My svarupa in the form of nirguna- 
savisesa-tattva is the support of immortality, imperishability, 
eternality, prema (that love of God which is the nitya-dharma, or 
eternal religion of the jivas) and vraja-rasa, the form of complete 
happiness.” 

SrT Vinoda-biharT elaborated with further scriptural 
references: 

yasya prabhd prabhavato jagadanda koti 
kotlsv asesa vasudhddi vibhuti bhinnam 
tad brahma niskalam anantam asesa-bhutam 
govindam adi purusam tamaham bhajdmi 

{Brahma-samhitd 5.40) 
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“I worship the original person, Govinda, whose effulgenee is 
the souree of the nirvisesa Brahman whieh is mentioned in the 
Upanisads, which is differentiated from the infinity of glories of the 
mundane universe and which appears as the indivisible, infinite, 
limitless truth. Millions and millions of universes emanate from thi s 
Brahman effulgence.” 

It is important to note that the word Brahman can only be 
modified with adjectives such as parama when Brahman refers to 
Svayarh Bhagavan Vrajendra-nandana (as in scriptural references to 
Parama-brahman). Therefore, Parama-brahman Svayarh Bhagavan 
SrT Krsna is superior to Brahman. Accordingly, the advaya-jndna 
para-tattvaA is SrT Krsna who is sarva-saktimdn (the possessor of all 
potencies) and akhila-rasdmrta-murti (the shelter of all 
transcendental mellows) together with all His associates, jlvas and 
jagat. 

The sakti of Bhagavan is described in the Vedas and its 
supplementary literature; 

pardsya saktir vividhaiva sruyate 
svdbhdvikTjfidna bala kriyd ca 

{Svetdsvatara Upanisad 6.8) 

“The pard-sakti is perceivable in different forms.” 
visnu saktih pard proktd ksetrajndkhyd tathd pard 
avidyd karmasamjndnyd trtiyd saktir isyate 

{Visnu Purdna 6.7.61) 

“Visnu sakti is of three kinds —pard (transcendental), 
ksetrajnd (the living entity) and avidyd (nescience). Visnu's pard 
sakti is called cit-sakti, ksetrajnd is called JTva-sakti, and avidyd is 
mdyd-saktiP 

It is also confirmed in Veddnta Sidra, sakti-saktimator- 
abhedah: “There is no difference between the potency {sakti) and the 
possessor of the potency {saktimdn)." 

In this way, SrT Vinoda-biharT established before his class at 
Daulatpura that Vrajendra-nandana Syamasundara is both the limit 
and the direct manifest form of the advaya-jndna para-tattva. 
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On another occasion, the teacher chose the Sn Caitanya- 
caritdmrta verse Madhya-llld 20.108 for the class discussion. 
jivera svarupa haya krsnera nitya ddsa 
krsnera ‘tatasthd sakti ’ bheddbheda prakdsa 

“The living entity’s constitutional position is as eternal 
servant of Krsna. As a manifestation of Krsna’s marginal energy he 
is simultaneously one with Krsna and different from Him.” 

This time too, SrT Vinoda-biharT pointed out that the teacher’s 
commentary was contrary to the scriptures. The teacher said that the 
jiva is actually Brahman; Brahman only appears to be the jlva, as a 
rope falsely appears to be a snake or as an oyster shell appears like 
ivory. He did not accept that the jivas are the sakti of Brahman or 
that the jivas and the material world are transformation of sakti. 

SrT Vinoda-biharT BrahmacarT used simple examples to 
explain that it is the nature of the jlva to be an eternal servant of 
Bhagavan, the Supreme Lord. According to Bhagavad-gltd (15.7), 
mamaivdmso jlvaloke jlvabhutah sandtana: ’’The jlva is a 
transformation of the marginal potency (tatasthd-sakti) of sarva- 
saktimdn Parabrahman, the Supreme Lord Who possess all 
potencies.” 

Although one cannot find perfect examples in this world to 
describe transcendental matters, analogies are often useful. SrT 
Vinoda-biharT used two analogies to explain the nature of the jlva: 
the relation of the sun’s rays to the sun and the connection of the 
sparks to the blazing fire. SrT Krsna is like the sun, and the 
shimmering particles of light in the rays of the sun can be compared 
to the infinitesimal jivas. Just as SrT Krsna is complete cii-tattva, full 
in all knowledge, so the jivas are minute cii-tattva. However, 
although Bhagavan is the master of mdyd and other saktis, the jivas 
are under the control of mdyd. This is because Bhagavan is the basis 
of all transcendental qualities; He is the actual doer, the enjoyer, and 
the ego, and He possesses these qualities in full, whereas the jlva 
only possesses them to a minute degree. The natural relationship of 
the jlva —indeed his very constitution—is to be connected with SrT 
Krsna, just as the rays of the sun are connected to the sun. However, 
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the pure nature of the jiva is eovered by a subtle and gross material 
body made of mdyd, because he has forgotten Bhagavan. Therefore 
the jiva aspires to be the doer and enjoyer because, while 
recognizing his qualities, he forgets his minuteness. It is only by the 
causeless mercy of a pure transcendental guru or of Bhagavan 
Himself that the jiva can adopt bhakti-yoga and re-establish his 
svarupa, or true spiritual form. 

The other example is that of a blazing fire and its sparks. 
Innumerable, minute conscious jivas manifest from the tatasthd 
sakti (the marginal potency) like uncountable sparks from a blazing 
fire. Because the jivas are minute by nature, their consciousness can 
be covered by mdyd-sakti. Jlva-sakti is also known as tatasthd-sakti. 
Because of their marginal nature, the jivas are qualified to go either 
to the spiritual world (Vaikuntha), or to the material world. When 
they gain the strength of cit-sakti (the spiritual potency), they can 
serve Bhagavan in Vaikuntha. Conversely, when they are opposed to 
Bhagavan, they wander around the illusory material world. This is 
the profound purport of this verse. 

Hearing SrT Vinoda-biharT’s explanation which was based on 
bhakti everyone in his class was struck with wonder that their 
classmate could understand tattva so deeply. 
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Srila Prabhupada Bhaktisiddhdnta Sarasvati Thakura’s Vivrti 
(commentary) on first verse of Sri Siksastaka 

Learned seholars of the absolute truth have described the 
supreme non-dual substance {advaya-jndna-vastu) in three different 
stages. When that non-dual substance is realized exclusively by 
knowledge, or in others words through the function of the cit 
potency, it is referred to as 'Brahma'. When realized through the 
combined functions of the sat and cit potencies, it is referred to as 
'Paramatma', and when realized through the functions of all 
potencies— sat, cit, and dnanda —that supreme truth is referred to as 
'Bhagavan'. 
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Illuminations from Bhagavad-glta 


Chapter 6 Sloka 46 

tapasvibhyo ’dhiko yogi 
jndnibhyo ’pi mato ’dhikah 
karmibhyas cddhiko yogi 
tasmdd yogi bhavdrjuna 

yogi —the Paramatma-jogf; matah —is considered; adhikah 
—greater; tapasvibhyah —than the ascetics; adhikah —greater; api — 
even; jhdnibhyah —than the brahma-vddis; ca—and; yogi —the yogi; 
(is) adhikah —greater; karmibhyah —than the fruitive workers; 
tasmdt —therefore; arjuna —O Arjuna; bhava —be; yogi— a yogi. 

The yogi" is considered superior to the tapasvl (ascetic), the jnani and 
the karmi. Therefore, O Arjuna, be a yogi. 

Sarartha-VarsinI 

“Which is superior among karma, jhdna, and yogaT' In 
answer to this, SrT Bhagavan says that a jhani (one who worships 
brahma) is superior to an ascetic {tapasvl), or one who is devoted to 
performing severe austerities such as cdndrdyana-vrata, and 
superior to such a jnam is a yogi (worshiper of Paramatma). “This is 
My opinion.” If a yogi is superior to a jhdnl, then what can be said 
about his superiority over a karmi (fruitive worker)? 

Sarartha-VarsinI Prakasika-vrtti 

Generally, it is thought that a karmi, jnam, tapasvl, yogi and 
bhakta are all equal. In this present sloka, SrT Bhagavan is giving His 
definite opinion that they are not equal; rather, there is a gradation. A 
niskdma-karma-yogl is superior to a sakdma-karml {tapasvl) and a 
jhdnl is superior again. An astdhga-yogl is superior to a jhdnl, and a 
bhakti-yogl is superior to all, as is described in the next sloka. 

Chapter 6 Sloka 47 

yogindm api sarvesdm 
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mad-gatendntardtmand 
sraddhdvdn bhajate yo mdm 
sa me yuktatamo matah 

api—however; sarvesam—amongst all; yogindm —of the 
yogis', sraddhavan—one endowed with faith; mad-gatena—by 
attaching himself to Me; antar-atmana—through his mind; yah— 
who; bhajate—^worships; mam—Me; (it is) me— My; matah— 
opinion; (that) sah—he; (is) yuktatamah —most intimately connected 
in yoga. 

He who constantly performs My bhajana with full faith, 
always thinking exclusively of Me within himself is, in My opinion, 
the topmost of all yogi's. 

Sarartha-VarsinI 

“Is there no one, then, who is superior to the yogi?” In 
response to this question Sri Bhagavan says, “Don’t say that,” and 
He speaks this sloka beginning with yogindm. The word yogindm is 
in the sixth case, but actually it is to be taken in the fifth case. In the 
previous sloka the words tapasvibhyo jndnibhyo ’dhikah are in the 
fifth case. Similarly, it should also be understood here as yogibhyah, 
the bhakta is even superior to the yogf. “My bhakta is not superior to 
only one type of yogi", but to all types, whether they are yogdrudha, 
situated in samprajfidta-samddhi, or situated in asamprajndta- 
samddhi." 

The import of the word yoga is that it is the means to karma, 
jndna, tapa, bhakti and so on. “Among such yogi's, those who 
worship Me with bhakti are My devotees and are the best of 
sadhakas.” 

KarmTs, tapasvTs, and jhdms are also accepted as yogis, but 
an astdhga-yogi is superior to them. “A bhakti-yogi however, who is 
engaged in hearing and chanting about Me, is the topmost.” As it is 
said in Srimad-Bhdgavatam (6.14.5): 

muktdndm api siddhdndm 
ndrdyana-pardyanah 
sudurlabhah prasdntdtmd 
kotisv api mahd-mune 
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O maha-muni, among millions of muktas and siddhas, a 
peaceful person who is devoted to SrT Narayana is most rare. 

In the next eight chapters, bhakti-yoga will be delineated. 
This sloka, which is the sutra of those chapters, is like an ornament 
adorning the necks of the bhaktas. In the First Chapter of Bhagavad- 
gltd, the crest jewel of all sdstra, an outline of the text has been 
given. In the Second, Third and Fourth Chapters, niskdma-karma is 
explained. In the Fifth Chapter jndna has been described and the 
Sixth Chapter describes yoga. These six chapters, however, primarily 
describe karma (action). 

Thus ends the Bhdvdnuvdda of the Sdrdrtha-VarsinT TTkd, by 
SrTla Visvanatha CakravartT Thakura, on the Sixth Chapter of Srlmad 
Bhagavad-gTtd, which gives pleasure to the bhaktas and is accepted 
by all saintly persons. 

Sarartha-VarsinI Prakasika-vrtti 

At the end of this chapter Bhagavan SrT Krsna has 
categorically stated that a bhakti-yogi is superior to all other yogis. 
SrTla Bhaktivinoda Thakura gives a special explanation of this sloka 
as follows: 

“Amongst all types of yogis, the practitioner of bhakti-yoga 
is superior. One who performs My bhajana with faith is the best of 
yogis. Amongst righteous, regulated human beings, the niskama- 
karmi, the jhdni, the astdhga-yogi and the practitioner of bhakti- 
yoga are all yogis, whereas the sakdma-karmT is not. In fact, yoga is 
one, not two. Yoga is a progressive path on which there are various 
steps. Taking shelter of this path, the jlva situates himself on the path 
of brahma realization. Niskdma-karma-yoga is the first step. When 
jndna and vairdgya are added, it becomes jhdna-yoga, which is the 
second step. When dhydna, in the form of meditation on IWara, is 
added to jhdna-yoga, it is called astdhga-yoga, the third step. And 
when prTti, affection for Bhagavan, is added to this third step of 
astdhga-yoga, then that is bhakti-yoga, the fourth step. All these 
steps combined together constitute the one staircase called yoga. In 
order to explain this yoga clearly, all other partial types of yoga have 
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been delineated. One who desires eternal auspieiousness takes 
exclusive shelter of yoga. As he gradually progresses on this ladder, 
he first becomes steady on the step he is on, then he rises to the next 
step. But one who clings to a particular step, having only established 
himself in that type of yoga, is known by the name of that particular 
yoga. Therefore, one is known as a karma-yogi, one as a jndna-yogi, 
one as an astdhga-yogi and another as a bhakti-yogi. 

“Therefore, O Partha, one whose supreme objective is only to 
perform bhakti unto Me is the topmost among all the yogis. You 
should become that type of yogi, namely, you should become a 
bhakti-yogi.” 

Thus ends the Sdrdrtha-VarsinT Prakdsikd-vrtti, by SrT 
SrTmad Bhaktivedanta Narayana Maharaja, on the Sixth Chapter of 
Srimad Bhagavad-gitd. 


Chapter 15, Sloka 18 

yasmdt ksaram atito ’ham 
aksardd api cottamah 
ato ’smi loke vede ca 
prathitah purusottamah 

yasmat—because; aham—I; (am) atitah—transcendental; 
ksaram —to the fallible; ca—and; api—even; uttamah— 
transcendental; aksarat—to the infallible; atah—therefore; asmi—I 
am; prathitah—renowned; ca—both; loke—in the world; (and) vede 
—in the Vedas; (as) purusa-uttamah—the Supreme Person. 

Since I am beyond ksara-tattva (the fallible jlva), and even 
excel aksara-tattva (the two fold purusa, brahma and Paramdtmd), I 
am well known both in this world and in the Vedas as Purusottama, 
the Supreme Person. 


Sarartha-VarsinI 

After explaining Paramatma, the worshipable object of the 
yogis, SrT Bhagavan describes bhagavat-tattva, the worshipable 
Deity of the bhaktas. Of the bhagavat-tattva forms, only His own 
Krsna svarupa is renowned as Purusottama. SrT Bhagavan speaks 
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this sloka beginning with the word yasmdt to explain the term 
Purusottama and His supremacy. This svarupa-tattva, the reality of 
His form, is transcendental to the ksara (fallible) purusa, the 
jivdtmd. He is also superior to aksara-brahma, and to the immutable, 
nirvikdra Paramatma. According to GTtd (6.47); yogindm api 
sarvesdm mad-gatendntardtmand. “He who constantly performs My 
bhajana with full faith, always thinking exclusively of Me within 
himself is, in My opinion, the topmost of all yogis.'' The 
advancement of the sadhaka’s worship is established by the 
superiority and speciality of his worshipable Deity. Since SrT Krsna 
is the supreme manifestation of Absolute Reality, one who worships 
Him is the topmost yogi. Among all supermost worshipable realities 
(bhagavat-tattva), the superiority of Svayam Bhagavan SrT Krsna is 
established over Vaikuntha-natha Narayana by the word ca. In 
Srimad-Bhdgavatam (1.3.28) SrT Suta GosvamT says: “Some 
personalities are His portions and parts of His portions, but Krsna 
alone is Svayam Bhagavan.” According to this statement of Suta 
GosvamT, Krsna is the Supreme Reality. 

Although the three words brahma, Paramatma and Bhagavan 
explain the one Transcendental Reality, who is sat, cit and dnanda, 
there is no difference in Their svarupa, true constitutional nature. 
Also, in Srimad-Bhdgavatam (6.9.35), it is said; svarupa- 
dvaydbhdvdt, “You do not have two svarupas." Yet, due to the 
differences in sddhana and in the results obtained by those who 
worship brahma, Paramatma and Bhagavan, there seems to be a 
difference in that one transcendental reality. Jhdna, yoga and bhakti 
are the respective means for the jhdnis, yogis and bhaktas to attain 
their particular goals of brahma, Paramatma and Bhagavan. In fact, 
the result of jhdna and yoga is only moksa, whereas the result of 
bhakti is to become a loving associate of Bhagavan. In Srimad- 
Bhdgavatam (1.5.12), it is said: "'Brahma-jhdna in the form of 
naiskarmya (freedom from material affinity) does not appear very 
beautiful or auspicious when it is bereft of bhakti to Bhagavan.” And 
in Srimad-Bhdgavatam (10.14.5), it is said; “O great personality, in 
the past there were many yogis in this world who offered all their 
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activities to Your lotus feet when they could not achieve You by the 
processes of yoga and so forth. Only then could they achieve bhakti 
to You, by which they realized Your svarupa, and very easily 
attained Your supreme abode.” 

From these statements, it is understood that without bhakti 
one cannot attain moksa by the processes of jhdna and yoga. It is 
imperative for the worshipers of brahma and Paramatma to perform 
bhagavad-bhakti in order for them to aehieve perfection in the 
results of their respeetive praetiees. There is no need, however, for 
the worshipers of Bhagavan to worship brahma or Paramatma to 
attain perfection in their goal. In Srlmad-Bhdgavatam (11.20.31), it 
is said; “The proeesses of jhdna and vairagya in this world are not 
eonsidered as the means to attain the highest perfection for a person 
who is engaged in bhakti-yoga to Me.” Furthermore, Srlmad- 
Bhdgavatam (11.20.32-33) states: “Whatever results one attains by 
the performance of sueh proeesses as karma, tapasya, jhdna and 
vairagya. My bhaktas can easily attain by the process of bhakti, be it 
Svarga, moksa. My Vaikuntha-dhama, or whatever. A person who 
takes shelter of Sri Narayana achieves the four goals of human life 
(dharma, artha, karma and moksa) without performing separate 
sddhanas to achieve them.” 

It is seen that by the worship of Bhagavan, one can achieve 
the results of Svarga, mukti or prema, but one cannot attain prema by 
the worship of brahma and Paramatma. Even though brahma and 
Paramatma do not differ from Bhagavan on the basis of tattva, only 
the supremacy of Bhagavan is being glorified here. 

A flame, a lamp and a big fire are all luminous objects and 
thus, non-different in nature, yet the large fire is the most effeetive in 
removing the miseries of those suffering from eold. And superior to 
the big fire is the sun. Similarly, Bhagavan SrT Krsna is the topmost 
Absolute Reality. Moksa, in the form of nirvdna, attained by 
perfeetly worshiping brahma, is granted by SrT Krsna to even those 
people who are envious of Him and who are highly sinful, sueh as 
Aghasura, Bakasura and Jarasandha. Therefore, SrTla SrTdhara Svaml 
has appropriately commented on the statement, “I am the support of 
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nirvisesa-brahma.” SrTla Madhusudana SarasvatT has also 
established the supremacy of SrT Krsna through the following 
statements: “Sadhakas who want to begin their eternal good fortune 
should constantly perform the bhajana of SrT Krsnacandra, whose 
form is described in the srutis as sac-cid-dnanda, whose complexion 
is the hue of fresh rain-clouds, who is the very garland of the Vraja 
gopTs, who is the means for intelligent people to cross over the ocean 
of the material world, and whose avatdras perform iTlas to remove 
the burden of the earth. I do not know any other reality superior to 
lotus-eyed SrT Krsna, who has a face like a full moon, who is 
adorned with a flute in His hands, who wears yellow garments, and 
whose lips are reddish like the bimba fruit. Various sdstras give 
evidence of the wonderful glories of SrT Krsna. Those who cannot 
tolerate this are fools and destined for hell.” By these statements, 
SrTla Madhusudana SarasvatT has established the excellence of SrT 
Krsna. Therefore, it is improper to voice one’s disagreement with 
this explanation of these three GTtd slokas beginning from dvdv imu 
(15.16). 


Sarartha-VarsinI Prakasika-vrtti 

This subject has been described more clearly in Snmad- 
Bhdgavatam (1.2.11): 

vadanti tat tattva-vidas tattvam 
yaj jndnam advayam 
brahmeti paramdtmeti 
bhagavdn iti sabdyate 

Those who are tattva-vit call the Absolute Reality advaya- 
jhdna, non-dual knowledge. Some know that very advaya-jhdna as 
brahma, some call Him Paramatma, and some call Him Bhagavan. 

JhanTs experience that same para-tattva as brahma through 
their practice of jhdna-yoga. Yogis realise the same reality as 
Paramatma, and by bhakti-yoga, bhaktas see Him as Bhagavan. By 
aisvarya-mayi bhakti (majestic devotion), bhaktas realize and render 
service unto that para-tattva as Vaikuntha-natha Narayana, and by 
mddhurya-mayl-prema bhakti, the process of worship in the moods 
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of Vraja (vraja-bhava), they see Him as Svayam Bhagavan 
Vrajendra-nandana Syamasundara. Realization of brahma, 
Paramatma, and Bhagavan is not the same. There is a gradation. By 
eonstitutional nature, water, ice and mist are one (water), although 
water is not called ice or mist, nor is ice called mist or water. In the 
same way, Svayam Bhagavan SrT Krsna is the pinnacle of para- 
tattva. The first realization of that para-tattva is brahma, the second 
realization is Paramatma, and the third realization is Svayam 
Bhagavan. These three perceptions are not the same. Therefore, in 
sdstra, parabrahma is described as superior to brahma. This has 
been very clearly explained in Gita (14.27): brahmano hi 
pratisthdham. “I alone am the basis of that nirvisesa-brahma.” The 
adjective param before brahma and before atma establishes the 
superiority of parabrahma and Paramatma over brahma and the 
atma respectively. But the adjective param is never used before the 
word Bhagavan. Therefore, Svayam Bhagavan alone is the topmost 
limit of para-tattva', Paramatma and brahma are just His two 
manifestations. The bodily effulgence of Krsna is called brahma, and 
the portion of His portion is called Paramatma. 

SrTla 5AaA:fivinoda Thakura quotes Krsna as saying, “The 
third and topmost aksara-purusa is called Bhagavan. I am that very 
bhagavat-tattva. I am transcendental to ksara-purusa (the jiva), and 
even superior to the two other aksara-purusas: brahma and 
Paramatma. I am, therefore celebrated as Purusottama, both in this 
world and in the Vedas. This siddhdnta should be understood: there 
are two purusas, ksara and aksara. Aksara-purusa has three 
manifestations. The general manifestation is brahma, a higher 
manifestation is Paramatma, and the supreme manifestation is 
Bhagavan.” 


Chapter 15, Sloka 19 

yo mdm evam asammudho 
jdndti purusottamam 
sa sarva-vid bhajati mdm 
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sarva-bhdvena bhdrata 

bhdrata —O scion of Bharata; sah —he; yah —^who; (is) 
asam-mudhah —^undeluded; (and) jdndti —^knows; mdm —Me; evam 
—thus; (as) purusa-uttamam —the Supreme Person; (is) sarva-vit —a 
knower of all (truths); (and) bhajati —he worships; mdm —Me; 
sarva-bhdvena —^wholeheartedly. 

O Bharata, one who is not deluded by various opinions 
knows Me in this way as Purusottama. Sueh a person is the kn ower 
of everything, and he, therefore, engages wholeheartedly in bhajana 
to Me. 


Sarartha-VarsinI 

If someone disagrees with the meaning that SrT Bhagavan has 
established, in response He says, “They argue because they are 
bewildered by My mdyd. Sddhus, however, are not deluded.” To 
explain the characteristics of such saintly persons. He speaks this 
sloka beginning with the words yo mam. Asammudhah means those 
who are not deluded by the opinions of different philosophers. 
“Although those who know Me as Purusottama, the Supreme Person, 
may not have studied the sdstras, they know everything (sarva-vid) 
because they know the actual meaning and tattva of all sdstra. 
However, those who study all the sdstras and teach it to others, 
without understanding Me in this way, are deluded and completely 
foolish. Only those who actually know Me as Purusottama engage in 
My bhajana with every part of their being. Others are not really 
engaged in My bhajana, although it seems that they are.” 

Sarartha-VarsinI Prakasika-vrtti 

After explaining Paramdtmd-tattva, the worshipable object 
of the yogis, Bhagavan SrT Krsna Himself now explains His 
Purusottama-toTTva and its glories. He is well-known as Purusottama, 
being transcendental to ksara-purusa (the jiva), and also superior to 
the other two aksara-purusas; brahma and Paramatma. He is 
therefore the shelter of both the jlvdtmd and of Paramatma. This has 
been established in different places in the Gltd. The supremaey of 
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the worshipable Deity {updsyd) is established by the exeellenee of 
the worshipper (updsaka). GTtd (6.47) also states: sraddhdvdn 
bhajate yo mdm sa me yuktatamo matah. “Those bhakti-yogis who 
engage in the bhajana of Bhagavan with faith are said to be superior 
to all types of yogis.'" Therefore, the supremacy of Bhagavan, the 
worshipable object of the bhaktas, is established over the others. In 
SrTmad-Bhdgavatam (1.3.28) also it is said: ete cdrhsa-kaldhpumsah 
krsnas tu bhagavdn svayam. “Krsna is the original Personality of 
Godhead.” 

Also in Sn Bhakti-rasdmrta-sindhu it is said that, although 
from the point of view of tattva there is no difference between the 
svarupa of Sri Narayana and that of SrT Krsna, from the perspective 
of rasa, the svarupa of SrT Krsna is superior. 

siddhdntatas tv abhede ’pi 
srTsa-krsna svarupayoh 
rasenotkrsyate krsna- 
rupam esd rasa-sthitih 

Bhakti-rasdmrta-sindhu, Eastern Division 2.32 

Although in siddhdnta there is no difference between SrT 
Krsna and SrT Narayana, from the point of view of rasa the form of 
SrT Krsna is superior. This is the glory of rasa. 

Chapter 15, Sloka 20 

iti guhyatamam sdstram 
idam uktam maydnagha 
etad buddhvd buddhimdn sydt 
krta-krtyas ca bhdrata 

anagha bhdrata —O sinless Bharata; iti —thus; idam—this; 
guhyatamam—most confidential; sdstram — sdstra; uktam—has 
been spoken; mayd —^by Me; sydt —one becomes; buddhimdn — 
enlightened; ca—and; krta-krtyah —fulfdled; buddhva—having 
understood; etat—this. 

O sinless Bharata, I have hereby revealed the most 
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confidential secret of sastra. One with pure intelligence becomes 
fully enlightened and blessed by knowing this. 

Sarartha-VarsinI 

Sri Bhagavan is concluding this chapter with this sloka 
beginning with the word iti. SrT Bhagavan says, “In these twenty 
slokas, I have fully expounded the most secret doctrine of sastra." 
This chapter establishes the distinction between spirit and matter, 
and shows that among the threefold manifestations of the aksara 
purusas, the svarupa of Purusottama purusa SrT Krsna is the 
Supreme Reality. 

Thus ends the Bhdvdnuvdda of the Sdrdrtha-VarsinT Tikd, by 
SrTla Visvanatha Cakravartl Thakura, on the Fifteenth Chapter of 
SrTmad Bhagavad-gTtd, which gives pleasure to the bhaktas and is 
accepted by all saintly persons. 

Sarartha-VarsinI Prakasika-vrtti 

In concluding this subject, SrT Bhagavan has said that 
Purusottama-yoga as described in this chapter, is that part of sdstra 
which contains the most confidential knowledge. The import of this 
statement is that no one except the bhaktas can comprehend 
knowledge of this tattva. Since Arjuna is a very dear bhakta of 
Bhagavan, SrT Bhagavan is revealing knowledge of this most 
confidential reality only to him. By the mercy of the bhakta?,, the 
lives of those who are able to attain knowledge of this confidential 
tattva are blessed. 

SrTla BhaktiY'moddi Thakura quotes Krsna as saying, “O 
sinless one, this Purusottama-yoga is, indeed, the most confidential 
instruction in sdstra. After knowing this, an intelligent jiva becomes 
enlightened and blessed. O Bharata, all impurities in connection with 
asraya (the abode, the jiva) and visaya (the object of bhakti) are 
dispelled upon understanding this yoga. Bhakti is the blissful activity 
of the atma. To correctly execute the process of bhakti, two factors 
are most necessary: the purity of the jiva who is its dsraya, and the 
complete manifestation of Bhagavan, who is its visaya. As long as 
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the jiva has the eoneeption that brahma and Paramatma are equal to 
Bhagavan (bhagavat-tattva), he cannot attain the process of 
visuddha-bhakti (the function of his unalloyed existence). The 
process of bhakti is executed in its purest form only when he realizes 
Purusottama-tattva as para-tattva. 

“During the sadhana stage of bhakti-yoga, three great 
anarthas (unwanted things) are to be removed by the power of 
sddhu-sahga and by surrendering to the limbs of suddha-bhajana. 
The jlva's first weakness of heart is the desire to enjoy mdyd by 
misusing the freedom which was bestowed upon him in his pure 
stage by Bhagavan. Later on, while wandering in the material world, 
he developed his second weakness of heart, which is the attachment 
for sense objects. Among these weaknesses of the heart, hrdaya- 
daurbalya, attachment to the material world is the third anartha. All 
the other anarthas are generated from these three weaknesses of 
heart.” 

The first five slokas explain that pure renunciation is the 
symptom that destroys the above weaknesses. Deliberation on 
Purus ottama-tattva along with yukta-vairdgya generated from 
bhakti is given from the sixth sloka to the end of this chapter. This 
chapter describes the difference between inert matter and spirit, and 
the deliberation on different manifestations of conscious reality. 

Thus ends the Sdrdrtha-VarsinT Prakdsikd-vrtti, by SrT 
SrTmad Bhaktiveddnta Narayana Maharaja, on the Fifteenth Chapter 
of SrTmad Bhagavad-gTtd. 


^rwasiA-Bhagavad-gita Chapter 18 
Sloka 63 

iti te jhdnam dkhydtam 
guhydd guhyataram mayd 
vimrsyaitad asesena 
yathecchasi tathd kuru 

iti—thus; akhyatam—has been described; maya—^by Me; te 
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—to you; jndnam —knowledge; guhyataram—more eonfidential; 
guhyat—than the eonfidential knowledge; vimrsya—after reflecting; 
etat—on this; asesena—completely; yatha—as; icchasi—you wish; 
tatha—so; kuru—do. 

Thus, I have instructed you in knowledge which is more 
confidential than the secret knowledge of brahma. Reflect on this 
knowledge properly, and then act as you wish. 

Sarartha-VarsinI 

Sri Bhagavan is speaking this sloka beginning with the word 
iti to conclude the entire Gita. “One can know karma-yoga, astdhga- 
yoga and jhdna-yoga by this knowledge. That is, it is even more 
confidential than the secret knowledge of jhdna-sdstra. This being 
the topmost secret, even sages such as Vasistha, Veda-vyasa and 
Narada have not revealed it in sdstras composed by them. In other 
words, their omniscience is relative and My omniscience is 
complete. They do not know this tattva fully, because it is highly 
confidential. Since it is highly secret, I do not even instruct it to 
these exalted sages. After reflecting deeply on My instructions 
regarding this knowledge, act as you desire, according to your 
discretion.” 

In this way, the last set of six chapters have been completed. 
This GTtd-sdstra, consisting of eighteen chapters, is the crest-jewel 
of all vidyas (education). It is comprised of three sets of six chapters 
and is like a treasure chest that contains the most precious and 
unrivaled gem, namely that of highly confidential bhakti. The first 
set of six chapters, called karma-satkas, is like the gold-covered 
lower foundation of this chest. The last set of six chapters, jhdna- 
satka, is like the gem-studded cover of the chest. Bhakti, the set of 
six chapters situated in between these two satkas, is the most 
precious wealth within the three worlds. Bhakti, which has the power 
to control and overpower SrT Krsna, is situated within this chest like 
an excellent, great and beautiful gem. The forthcoming two slokas, 
the first beginning with the words man-mand bhava (18.65-66), 
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which consists of sixty-four syllables, should be considered as the 
pure maidservant of this bhakti, being situated in the upper covering 
of the chest. 


Sarartha-VarsinI Prakasika-vrtti 

In this present sloka, SrT Bhagavan is presenting His 
conclusion to Bhagavad-gTtd. He says that the brahma-jndna He 
previously deseribed is eonfidential; paramatma-yndna is more 
eonfidential and bhagavat-jndna is the most confidential. He will 
clearly explain this in the following sloka. Vrajendra-nandana SrT 
Krsna is alone advaya-jndna-svarupa and the highest limit of para- 
tattva. He has three manifestations; brahma, Paramatma and 
Bhagavan. As SrTmad-Bhdgavatam (1.2.11) states: 

vadanti tat tattva-vidas tattvam 
yaj jhdnam advayam 
brahmeti paramdtmeti 
bhagavdn iti sabdyate 

Those who are tattva-vit realize that non-dual Absolute Truth 
in three aspects. Brahma only has the characteristic of cit or 
consciousness and is the first realization (manifestation) of that 
tattva. Paramatma, the extension of that cit eonseiousness, is the 
second manifestation, and Bhagavan, who manifests as cid-vildsa- 
rupa (He who performs transcendental amorous pastimes), is the 
third realisation of that tattva. That tattva is known by three names 
in these three states. 

These three manifestations of Vrajendra-nandana Krsna are 
brahma, Paramatma and Bhagavan. Of these, realization of brahma 
(the efiulgenee emanating from His body) is the perverted reflection 
of the cid-amsa, the conscious part of the para-tattva. This is ealled 
incomplete realization. Paramatma realization is a partial realization 
of sat and cit, and Bhagavan realization is the complete realization 
of the Absolute in the form of sat, cit and dnanda. Here brahma- 
jndna is ealled eonfidential {guhya), paramdtma-jhdna more 
confidential (guhyatara) and bhagavat-jndna the most confidential 
(guhyatama). 
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This most confidential bhagavat-jndna also has three 
divisions: SrT Krsna is complete in Dvaraka, more complete in 
Mathura and most complete in Vmdavana or Gokula. Arjuna, who is 
a friend of Krsna in His pastimes in Dvaraka, only knows His 
eomplete feature. 

There are eighteen chapters in the Gltd and they are divided 
into three divisions of six chapters. The first six chapters describe 
niskdma-karma-yoga which is offered to Bhagavan. The second six 
chapters describe bhakti-yoga and the third six ehapters deseribe 
jndna-yoga. One should not think that jndna-yoga is the highest and 
final conclusion just because it comes at the end. Rather, the hidden 
meaning is that bhakti-yoga, which is situated in between karma- 
yoga and jndna-yoga, gives strength to them both, thus making 
karma and jhdna qualified to give their results. Karma-yoga and 
jndna-yoga are useless without the shelter of bhakti. In this way, the 
Gltd is like a box, its base is karma-yoga, its upper lid is jndna-yoga 
and the great wealth of Bhakti-devT is situated like a preeious gem 
within. In this way, people in general can understand that the first six 
chapters are confidential, the last six chapters are more confidential 
and the middle six chapters are the most eonfidential. 

SrTla Bhaktivinoda Thakura quotes Krsna as saying, 
‘'Brahma-jhdna, which was explained to you earlier, is a secret. 
Paramdtma-jndna, which is explained now, is more seeret. Reflect 
on this thoroughly and do as you wish. This means that if you want 
to achieve brahma by taking shelter of jhdna through niskdma- 
karma-yoga and gradually achieve My nirguna-bhakti, then perform 
your actions in this battle as niskdma-karma. And if you want to 
surrender to Paramatma, then engage in battle while offering your 
actions to Isvara, performing the oeeupation which is bom of your 
ksatriya nature, as prompted by Him. Then Isvara, who is My 
avatdra, will gradually bestow nirguna-bhakti upon you. Whatever 
your eonclusion, understand that to fight is certainly benefieial for 
you.” 
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Lecture 

Yes it Applies to Us 

Tridandi-svamT Sri SrTmad Bhakti-vedanta Narayana Maharaja 
May 19, 2004; Badger, California (Part 1) 

[The following class is very technical, especially the 
discussion on the verse about the non-dual Absolute. Yet, though it 
may seem at first glance that such a scholarly presentation of this 
verse has nothing to do with us common folk, understanding this 
verse and the others under discussion is essential to the success of 
our normal everyday lives. They teach us how to view the world 
around us in all circumstances of life, in order to become happy;] 

The 88,000 rsis (saints) and maharsis (saintly kings) at 
Naimisaranya asked SrTla Suta GosvamT to explain the essence of all 
activities, by performing which ones soul can be happy. He replied; 

sa vai pumsdm paro dharmo 
yato bhaktir adhoksaje 
ahaituky apratihatd 
yaydtmd suprasTdati 

["The supreme occupation {dharmo) for all humanity is that 
by which men can attain to loving devotional service unto the 
transcendent Lord. Such devotional service must be unmotivated and 
uninterrupted to completely satisfy the self" {Srmad-bhdgavatam 
1 . 2 . 6 )] 


SrT Caitanya Mahaprabhu also inspired this verse in the heart 
of SrTla Rupa Gosvamlpada, and then SrTla Rupa GosvamT composed 
a verse that was still sweeter and more complete; 


anyabhilasita-sunyam 

jhdna-karmddy-andvrtam 


28 


Brahma, Paramdtmd and Bhagavdn 


anukulyena krsnanu- 
sTlanarh bhaktir uttama 

["Uttama-bhakti is the cultivation of activities that are meant 
exclusively for the benefit of Sri Krsna, in other words, the 
uninterrupted flow of service to Him, performed through all 
endeavors of the body, mind, and speech, and through the expression 
of various spiritual sentiments {bhdvas). It is not covered by jndna 
(knowledge aimed at impersonal liberation) and karma (reward¬ 
seeking activity), yoga or austerities; and it is completely free from 
all desires other than the aspiration to bring happiness to Krsna." 
{SrT Bhakti-rasdmrta-sindhu 1.1.11)] 

We elaborately explained this yesterday, and we have also 
quoted the following verse, which is presented in SrTmad- 
bhdgavatam just after vaipumsdmparo dharmo..." 

vdsudeve bhagavati 
bhakti-yogah prayojitah 
janayaty dsu vairdgyam 
jndnam ca yad ahaitukam 

["By rendering devotional service unto the Personality of 
Godhead, SrT Krsna, one immediately acquires causeless knowledge 
and detachment from the world." {SrTmad-bhdgavatam 1.2.7)] 

If bhakti is performed to the lotus feet of Vrajendra-nandana 
Syamasundara, causeless knowledge and detachment follow. Ahaitu 
means causeless. Bhakti comes, then vairdgya (renunciation or 
detachment), and then tattva-jhdna (knowledge and realization of all 
established philosophical truths) manifests in the heart. They are sure 
to come. If tattva-jhdna and detachment from worldly sense 
gratification are not coming, you should think, “This is surely due to 
my offenses.” Otherwise, Krsna's holy name is so sweet and so 
powerful that detachment and tattva-jhdna surely come to anyone 
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who is sincerely ehanting. How will it eome? Krsna will send it 
through mahat-sanga - sddhu-sahga - guru-sahga. 

The next verse in Snmad-bhdgavatam is: 

dharmah svanusthitah pumsdm 
visvaksena-kathdsu yah 
notpddayed yadi ratim 
srama eva hi kevalam 

["The oceupational activities a man performs according to his 
own position are only so much useless labor if they do not provoke 
attraction for the message of the Personality of Godhead." {Snmad- 
bhdgavatam 1.2.8)] 

This is very important. 

sravanam kirtanam visnoh 
smaranam pdda-sevanam 
arcanam vandanam ddsyam 
sakhyam dtma-nivedanam 

["Hearing and chanting about the transcendental holy name, 
form, qualities, paraphernalia and pastimes of Lord Visnu, 
remembering them, serving the lotus feet of the Lord, offering the 
Lord respectful worship with sixteen types of paraphernalia, offering 
prayers to the Lord, beeoming His servant, considering the Lord 
one's best friend, and surrendering everything unto Him (in other 
words, serving Him with the body, mind and words)" {Snmad- 
bhdgavatam 7.5.23)] 

If you are performing all the nine limbs of bhakti - engaging 
in arcana by worshiping 1008 Sdlagrdma silds and doing so many 
other devotional aetivities, but you have no taste in hari-kathd - all 
this will be rendered useless and a waste of time. 
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If you are worshiping thousands of sdla-grdmas, 
Govardhana-silds and other silds, SrT SrT Radha and Krsna, SrT 
Caitanya Mahaprabhu and SrT Nityananda Prabhu, and you are doing 
book distribution and all other devotional aetivities - but you have 
no taste in hari-kathd - this is eompared to a tree without a trunk. 
That tree has been cut down, and still you are giving it water. There 
is no use in that. 

Moreover, if you are hearing hari-kathd but are not following 
the principles of bhakti, and yet you are thinking, "I will hear, but I 
will not follow," - this is still more bogus. "Notpddayed yadi ratiih 
srama eva hi kevalam." 


vadanti tat tattva-vidas 
tattvam yaj jhdnam advayam 
brahmeti paramdtmeti 
bhagavdn iti sabdyate 

["Learned transcendentalists who know the Absolute Truth 
call this nondual substance Brahman, Paramatma or Bhagavan." (SB 
1 . 2 . 11 )] 

The first three verses of Srlmad-Bhdgavatam are the 
mahgaldcaranam, (auspicious invocation), and also its glorification. 
But this verse is the very basis of the Srlmad-Bhdgavatam, and in 
fact, the entire Bhdgavatam is an explanation of this verse. Srlla 
Bhaktisiddhdnta SarasvatT Gosvaml has also said this. He has 
explained the Srlmad-Bhdgavatam on the basis of this verse, and our 
Guru Maharaja, Parama-pujyapdda SrTla Bhakti-pmjhdna Kesava 
Gosvaml Maharaja, also used to do this. 

What is advaya-tattval What is the meaning of the word 
'advayam'l Bhakti-sara Maharaja. 
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[Bhakti-sara Maharaja;] Actually, this verse halted even SrT 
Ganesa, when he was trying to write down Snmad-Bhdgavatam by 
taking dictation from SrTla Vyasadeva. He couldn’t understand it. His 
pen stopped as he began pondering the verse. In the meantime 
Vyasadeva wrote the rest of Bhdgavatam in his mind, as well as all 
the other sdstras, and he was still stuck there.*[See end-note] 

This verse seems to be a paradoxieal enigma. How can 
something with no duality have three features? It seems like a 
contradiction. If something has no difference, how is it that there are 
three differences in it? This is very difficult to understand. 

There are three kinds of apparent differences, whieh are not 
really differences, and they are reconciled by our dcdryas. One is 
that there is no difference between SrT Krsna and His own body and 
His self. 

ahgdni yasya sakalendriya-vrtti-manti 
pasyantipdnti kalayanti dram jaganti 
dnanda-dnmaya-sad-ujjvala-vigrahasya 
govindam ddi-purusarh tarn aham bhajdmi 

[“I worship Govinda, the primeval Lord, whose 
transcendental form is full of bliss, truth, substantiality and is thus 
full of the most dazzling splendor. Each of the limbs of that 
transcendental figure possesses in Himself, the full-fledged functions 
of all the organs, and eternally sees, maintains and manifests the 
infinite universes, both spiritual and mundane.” {Sri Brahma- 
samhitd 5.32)] 

In the conditioned state of the living entity, there is a 
differenee between ones body, his self, and between one part of his 
body and another part. For instance, our hands ean't see and our feet 
can't smell. But in the spiritual body of Lord Krsna there is no such 
duality. There is no duality, no difference, between one part of His 
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body and any other part. This is one type of differenee and non¬ 
difference in Krsna. 

Another is that Krsna has various expansions, such as Lord 
Narayana and GarbhodakasayT Visnu. Although it appears that there 
is a difference between them, there is not. The Brahma-samhitd 
describes this in the following verse: 

dipdrcir eva hi dasdntaram abhyupetya 
dipdyate vivrta-hetu-samdna-dharmd 
yas tddrg eva hi ca visnutayd vibhdti 
govindam ddi-purusam tarn aham bhajdmi 

[“The light of one candle being communicated to other 
candles, although it burns separately in them, is the same in its 
quality I adore the primeval Lord Govinda who exhibits Himself 
equally in the same mobile manner in His various manifestations.” 
{SrTBrahma-samhitd 5.46)] 

The power of the flame is transmitted from the original 
candle into other candles, which will then have the same brilliance 
or potency. There is no difference between the light and all those 
candles, even though they are originally lit from one candle. We can 
say there are many candles, but actually the light in them is the 
same. Similarly, although there are many features of Lord Krsna - 
many aspects - they are all actually one personality who is just 
displaying different features. Last year SrTla Gurudeva gave the 
example of the quarter moon, half moon and full moon. All are the 
same moon, seen from different angles of vision at different times, 
and displaying different degrees of fullness. 

Finally, there seems to be a difference between the Supreme 
Absolute Truth and His energies, which are not in the same category 
as Himself and not Himself - like prakrti (the material nature) and 
the jiva (living entity). The material nature and the individual living 
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entity appear to be different from the Supreme Lord. 

When we perspire from the pores of our body, the 
perspiration eomes out and it beeomes different from our body. We 
don’t have any more relation with it. But regarding Maha-visnu, He 
emanates millions of universes, and He impregnates the material 
nature with unlimited jTvas. Yet, at all times. He has complete and 
absolute control of that which has come from Him. If you could 
perspire and then recall the perspiration back into yourself, it may be 
said that you would have "absolute" control over that product of 
yourself In other words, it would be really non-different from you, 
because at all times you maintain control. In this way, SrTla Jlva 
Gosvaml has described that even though there appears to be a 
difference between Krsna and His energies, such as prakrti and jlva, 
actually there is no duality. He is always the master and in complete 
control of His energies. 

[SrTla Narayana Maharaja;] Sundara Gopala. 

[Sundara Gopala dasa;] This verse mentions the words 
advaya-jndna-para-tattva. Tattva means truth and para means 
supreme or absolute. So para-tattva means Supreme Truth or 
Absolute Truth. Advaya means non-dual. In other words, this truth is 
not two or three or many - but one. There is nothing that has any 
existence separate or independent of that truth. 

[SrTla Narayana Maharaja;] This is important. Again. 

[Sundara Gopala dasa;] Advaya-jndna para-tattva means that 
there is no object or entity, anywhere, that has any existence separate 
or independent of that Truth. Someone may put forward one or more 
of three objections. The first is "svagata-bheda", the objection that, 
“In the transcendental form of SrT Krsna there is some duality.” In 
other words, Krsna has features. He has qualities and He has bodily 
limbs. A person may object that, “Any one of Krsna's bodily limbs is 
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different from any other one”, but this is in fact not the case. Sn 
Brahma-samhitd states that unlike our material bodies, which are 
entirely limited, being made of gross matter, the transcendental limbs 
of SrT Krsna are interchangeable. In other words, with His eyes, Sri 
Krsna can accept the food-offering of His devotees. With any one of 
his senses. He can perform the function of any other sense. 

SrTla Gurudeva has explained the analogy of a small cow or 
calf made of sugar. This calf or cow has features, but every part of it 
is made of condensed sugar. SrT Krsna is raso vai sah (fully 
consisting of transcendental mellows). From this sutra, "raso vai 
sah we can see that there is no duality in SrT Krsna - in any of His 
qualities or limbs, or in any of the variety that He shows in his 
transcendental features. 

The next objection is "sajdtlya-bheda". This is the objection 
that, “SrT Krsna and His various avatdras are different from each 
other.” There seems to be duality. There is SrT Nrsirhhadeva, SrT 
Varahadeva and so many other incarnations. Someone may say, 
“These are different. There is duality here.” Actually, however, as 
SrTpada Bhakti-sara Maharaja has explained, giving the analogy of a 
moon; The moon at different phases may appear to be different. Its 
shape will appear to be different. At a certain time, when the moon is 
new, it is very thin and small. It will eventually grow to a full moon, 
and then wane again. In the same way, the various avatdras of SrT 
Krsna display certain qualities of SrT Krsna, but Svayarh-Bhagavan 
Vrajendra-nandana SrT Krsna (the original form of Krsna as the son 
of Nanda Maharaja in Vmdavana) displays all qualities to their 
maximum. 

The next objection, "vijdtlya-bheda", is the objection that, 
“There are so many things in existence, in this world and out of this 
world, and they are in categories that are different from each other.” 
The jlva, for instance, seems to be different from matter. Many 
different categories of existence appear to be different from each 
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Other. Someone may say, "Here there is duality." But Srlla Jlva 
Gosvaml explains in his Sri Tattva-sandarbha that if two things have 
the same origin and they don't conflict with each other, it may then 
be said that they are one. In this world it does appear that things 
conflict with each other; but this is actually illusion, and that illusion 
comes from the tendency to want to enjoy matter. Actually, 
everything is fully under the direction of SrT Krsna. Nothing 
conflicts with anything. If there is any conflict, it is merely a conflict 
with our own desire to enjoy this world. So, these three objections 
have no standing, and the absolute non-duality, the non-duality of the 
Absolute Truth, is thereby established. 

[Madhava Maharaja;] SrTla Gurudeva has said that this verse 
is the basis of the entire Srlmad-Bhdgavatam: 

vadanti tat tattva-vidas 
tattvam yaj jiidnam advayam 
brahmeti paramdtmeti 
bhagavdn iti sabdyate 

["Learned transcendentalists who know the Absolute Truth 
call this nondual substance Brahman, Paramatma or Bhagavan." 
{Srlmad-Bhdgavatam 1.2.11)] 

As you have heard from SrTpada Sundara Gopala prabhu, 
""advaya"' means non-dual, and “para-tottva” means Supreme Truth. 
He is "without second," but that does not mean that He is alone. 
Rather it means that no one is equal to Him, what to speak of being 
greater than Him. He is asamdtisaya, asamordhva, and anurdha- 
samdna. These words three words have the same meaning - no one 
is equal to Him and no one is greater than Him - and they are 
mentioned in relation to advaya-jhdna para-tattva. 

Srlman Mahaprabhu told SrT Sanatana Gosvaml; 
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krsnera svarupa-vicara suna, sanatana 
advaya-jhdna-tattva, vraje vrajendra-nandana 

["O Sanatana, please hear about the eternal form of Lord 
Krsna. He is the Absolute Truth, devoid of duality but present in 
Vrndavana as the son of Nanda Maharaja. (Caitanya-caritdmrta, 
Madhya 20.153)] 

This eonsideration is called tattva-gata vicdra. Vicdra means 
consideration. The other consideration is called rasa-gata vicdra. Sri 
Caitanya Mahaprabhu heard from Raya Kamdnanda: 

'krsnera svarupa' kaha 'rddhdra svarupa' 

'rasa' kon tattva, 'prema '—kon tattva-rupa 

[“Kindly explain the transcendental features of Krsna and 
SrTmatT RadharanT. Also explain the truth of transcendental mellows 
and the transcendental form of love of Godhead.” {Caitanya- 
caritdmrta, Madhya 8.119)] 

When Raya Ramdnanda replied, he was speaking with regard 
to rasa-gata vicdra, and Srlman Mahaprabhu replied to SrTla 
Sanatana Gosvaml on tattva-gata vicdra. In this verse of Srlmad 
Bhdgavatam, "Vadanti tat tattva vidas..." the consideration of tattva- 
gata is being discussed, although rasa is also there. 

So there are three features: Brahma (Brahman), Paramatma 
and Bhagavan. When Bhagavan is situated in all His power - but 
hiding this and only allowing something to manifest from His cit, 
potency, that is called Brahma. Brahma is the most distant reflection 
of cit-sakti (the transcendental knowledge potency). Lord Krsna's 
effulgence is Brahma. No pastime is there; nothing is clear. 

SrTla Gurudeva gave the following example in Mathura when 
he was discussing this sloka: Once, when Vasudeva Maharaja was 
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performing a yajna, and SrT Narada Rsi was descending there from a 
Vaikuntha planet. At first, everybody present thought that a light was 
coming. They could not understand that it was Narada. After that, 
when Narada Rsi came a little closer, everyone could understand 
further, that he was some kind of human being. Still, the situation 
was not clear. When he finally came down, everybody understood 
that he was Narada Rsi. The first vision was not clear. It was only 
light: Similarly Brahma is only the most distant reflection of cit, and 
Paramatma is the combination of sat and cit. He has no pastimes like 
Bhagavan. Bhagavan is complete - sat-cit-dnanda (the embodiment 
of eternity, bliss and knowledge). 

This Bhagavan is svagata-bheda-mhita, as Sundara Gopala 
explained. We have many limbs on our body. Krsna also has various 
limbs, but in His body there is no difference between one limb and 
another. In this connection SrTla Gurudeva has given an example. 
Once the king of Jagannatha Purl invaded Vidyanagara in South 
India, and he brought the Deities of Radha-kanta, Saksi-gopala and 
Bhanda Ganesa back to Purl. 

At first, the king kept Saksi-gopala in the Jagannatha temple. 
One day Jagannatha-deva came in a dream and said, "O King, from 
where have you brought this Thakura? Since He arrived. He has 
been eating everything, and I have been fasting completely - as if it 
was Nirjala EkadasT. Please take him out, to another place." Gopala 
is a little boy, so Saksi-gopala can crawl very quickly on His knees, 
hands and elbows. Whenever an offering of foodstuffs comes to the 
door of the altar room, even before it is placed on the altar. He runs 
there and eats everything." So SrT Bhagavan can eat by His eyes. He 
can walk by His eyes, and He can do anything by any limb of his 
body. Lord Brahmajl has said in Sn Brahma-samhitd: 

angdni yasya sakalendriya-vrtti-manti 
pasyantipdnti kalayanti dram jaganti 
dnanda-dnmaya-sad-ujjvala-vigrahasya 
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govindam adi-purusam tarn aharh bhajami 

["I worship Govinda, the primeval Lord, whose 
transcendental form is full of bliss, truth, substantiality and is thus 
full of the most dazzling splendor. Each of the limbs of that 
transcendental figure possesses in Himself, the full-fledged functions 
of all the organs, and eternally sees, maintains and manifests the 
infinite universes, both spiritual and mundane." {Sri Brahma- 
samhitd 5.32)] 

By any limb of His body. He can do the job of any other 
limb. Any limb can do anything. Svagata-bheda-rahita. There is no 
difference between Krsna and His body, and there is no difference 
between one part of His body and another. 

Sajdtlya means the same type. God has many incarnations. 
Though externally they seem different, with different features, they 
are not. By tattva-gata vicdra, the considerations of established 
philosophical truths, all the incarnations are krsna-tattva. We offer 
tulasT leaves and flowers to the lotus feet of Krsna. In the same way, 
we can offer tulasT to the feet of Visnu-tottva. They are sajdtlya- 
bheda-rahita - of the same type. There is no difference. 

VijdtTya-bheda-rahita. There is cit-jagat (the spiritual world) 
and jada-jagat (the material world). They both depend on Krsna, so 
they have no independence or different existence. Thus, Bhagavan is 
svagata-bheda-rahita, sajdtiya-bheda-rahita and vijdtiya-bheda- 
rahita. 


[Syamaranl dasT;] At the beginning of the Krsna 
consciousness movement in the West, when we were all very brand 
new devotees, in order to help us understand this, our SrTla 
Prabhupada gave us some very simple analogies. One analogy is that 
of a mountain. When you see a mountain from very far away, it 
looks like a cloud. When you get closer you see it is something 
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green, and when you get very elose you see all the grasses, plants, 
insects, and so much other variety-hut the mountain is one. Another 
analogy is of a train coming into the station. From afar it looks like a 
light, when it comes closer it looks like a lump of iron, and when 
you go inside you see seats, posters, poles, newspapers on the floor, 
people sitting, etc. The third analogy is of the sun. When the sun is 
seen from very far away, it seems like a glow, a light. When you look 
more closely, you see the sun-disc, which is over everyone’s head, 
whether a person is in India or America or anywhere else. If you get 
very close and go on the sun planet itself, you can see the great 
varieties on the sun and even talk to the sun-god. So, these are three 
very simple analogies. 

[SrTla Narayana Maharaja;] We have discussed and explained 
this verse in various ways, and it can be understood very simply. 
Tattva-vidas means those who know tattva: krsna-tattva, jiva-tattva, 
mdyd-tattva, bhakti-tattva, rasa-tattva, rddhd-tattva and all other 
kinds of tattva. In this connection, '"Vidas'” means “to know 
factually”. “To know” means that they have actually realized these 
tattvas. Such tattva-vidas are not like you, who are only speaking. 
Advayam means the Supreme Truth, and I will explain this in very 
easy language so that you can understand it. 

There are not many Gods. The Hindus, Buddhists, Christians, 
Muslims, Jews and others do not worship different Supreme Gods. 
There is only one God. Due to the various pronunciations and 
languages of different places, it may thus appear that there are many 
Gods or Truths. But there is really only one highest established 
Truth. 


The devotees here have explained this fact very well, and I 
will now explain it in a very easy way. 

We do not see the Supreme Lord here. Where is He? An 
unrealized person sees so many other persons, so many countries, so 
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many trees, so many mountains, so many snakes, aquatics and 
entities who live in the air. We see only one sun, but really there are 
billions of suns in the billions of universes. The existence of these 
entities, objects and universes is not separate from the Highest Truth, 
Vrajendra-nandana Syamasundara. They are not independent. Even 
Lord Nrsirhhadeva and Lord Narayana are not independent. They all 
depend on Lord Krsna. What we are seeing and experiencing is not 
directly Sri Krsna, but at the same time it is not other than Him. 

All have come from Lord Krsna’s power. Sakti-saktimatayor- 
abheda - Krsna and His power are non-different. Krsna is saktimdn, 
(the possessor of all power) and SrTmatT Radhika is His sakti, power. 
The supreme power is SrTmatT Radhika, whose saktimdn is Krsna, 
and there is no difference between Them. When Krsna wishes or 
desires anything, at once, in a moment. His power will fulfill His 
desire. He easily creates millions upon millions of universes, and 
many millions upon millions of jlvas in 8,400,000 kinds of species 
of life - but none of them have any independent existence. Even 
sakti has no separate or independent existence. There is only one 
Truth, and that is Lord Krsna; so He is advaya-jndna para-tattva. 

If you go to the Himalaya Mountains or the Alps, from very 
far away you will see them like a cloud or fog. If you go closer, you 
will see trees, mountains, water and so many other things. Then, 
when you finally reach the spot, everything can be seen. Similarly, as 
you will gradually begin to know all this tattva, you will first see 
Brahman, with no form and no qualities. Brahman is also Krsna, 
because there is no existence other than Him. So, first you will see 
Him like Brahman, second like Paramatma and third like Bhagavan. 
Brahmeti paramdtmeti bhagavdn iti sabdyate. Here, SrT Shta 
GosvamT has used the word ‘"bhagavad-tattva” and next time, in a 
later verse, he tells us who that bhagavad-tattva is. 

ete cdmsa-kaldh pumsah 
krsnas tu bhagavdn svayam 
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["All of the above-mentioned incarnations are either plenary 
portions or portions of the plenary portions of the Lord, but Lord SrT 
Krsna is the original Personality of Godhead." (Srmad-bhdgavatam 
1.3.28)] h 

There may be so many Bhagavans, Gods. Rama is Bhagavan, 
Narayana is Bhagavan, Mathuresa Krsna, DvarakadhTsa Krsna and 
Goloka Krsna are all Bhagavan. But Svayam (the original and 
complete) Bhagavan is Vrajendra-nandana Krsna, that Krsna whose 
abode is Vrndavana. I have explained these truths in very clear 
language, so that it is easy for you to understand. 

[End-note: Madhava Maharaja; When SrTla Vyasadeva 
wanted to reveal the scriptures, he needed a writer. He told Lord 
Brahma, “I can dictate, but I have no time to write; so I want a 
writer.” Lord Brahma said that SrT Ganesa would be the perfect 
person. Ganesa thought, “I am more intelligent and more qualified 
then anyone. This is insulting for me, being a writer of this person.” 
Still, he said, “Yes, I can write.” He could not deny Lord Brahma, 
because Lord Brahma is his superior. 

“But I have one condition.” He added. “When I start, I should 
not stop my writing. If I stop once, then I will not write anymore.” 
SrTla Vyasadeva said, “I also have one condition. When I dictate to 
you, you have to understand everything properly. If you write 
without understanding, your head will crack and I will not be 
responsible for that.” Then SrT Ganesa thought: “O my God, once I 
lose my head, my father will again put an elephant head on me. 

When Vyasa was dictating, sometimes he spoke verses that 
were very hard to understand properly. If Ganesa would write 
without understanding, his head would explode; so when he is 
thinking, “What is the meaning?” in the meantime, SrTla Vyasadeva 
composed thousands of slokas in his mind. When Ganesa then wrote 
down the verse after somewhat understanding it, then Vyasadeva 
continued dictating. 
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Srila Jiva Gosvami’s Tattva-sandarbha 


TEXT 51 

atha kim-svarupam tad vastu-tattvam ity atrdha: 

vadanti tat tattva-vidas tattvam yaj jhdnam advayam iti. 
dnam cid-eka-rupam. advayatvam cdsya svayam-siddha- 
tddrsdtddrsa-tattvdntardbhdvdt sva-sakty-eka-sahdyatvdt 
paramdsrayam tarn vind tdsdm asiddhatvdc ca. tattvam iti parama- 
purusdrthatd-dyotanayd parama-sukha-rupatvam tasya bodhyate. 
ata eva tasya nityatvam ca darsitam. sn-sutah. 

“What is the nature of this absolute reality?” 

Suta GosvamT answers [Bhdg. 1.2.11]: 

“The knowers of that absolute reality call it nondual consciousness.” 

Here the word jndna refers to that entity whose nature is 
exclusively pure consciousness. This pure spirit is called nondual for 
the following reasons: (1) there is nothing else, either similar or 
dissimilar, that is self-existent; (2) it takes support only from its own 
potencies; and (3) these potencies can have no existence without it as 
their absolute foundation. 

The term tattva here implies the idea of the supreme goal of 
human life. Thus we understand that this tattva, or absolute reality, is 
the embodiment of the highest bliss and is therefore also eternal. 

The verse under discussion was spoken by SrT Suta GosvamT. 

COMMENTARY 

Absolute Reality Is Nondual Consciousness 

In the last Text SrTla JTva GosvamT stated that the absolute 
reality is to be known from Srlmad-Bhdgavatam. This naturally 
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raises the question, “What is the essential nature of this absolute 
reality?” In reply JTva GosvamT quotes Snmad-Bhdgavatam s 
statement that the absolute reality is nondual (advayam), or in other 
words one without a seeond. There cannot be more than one absolute 
reality, because if a second one were to be found the first one would 
immediately cease to be absolute. That the absolute reality is 
nondual, however, does not mean that nothing else exists. Rather, the 
word “nondual” indicates two further things (in addition to the 
meaning stated above); first, the absolute reality is self-existent, 
meaning that it is grounded in itself and depends on no external 
support; second, nothing else can exist independent of this nondual 
reality’s support. 

In Vedic philosophy, an object is considered nondual if it is 
free of three kinds of differences—those between objects of the same 
class, those between objects of different classes, and those between 
an object and its parts. A difference between objects of the same 
class is called sajdtTya-bheda. Even though two chairs may look the 
same, function the same, and belong to the same class, called 
“chair,” they still differ as individual chairs. A change in one will not 
directly affect the other. A difference between objects of different 
classes is called vijdtlya-bheda. For example, in its appearance and 
function a chair is different from a table. Finally, a difference 
between an object and its parts is called sva-gata-bheda. For 
example, if all the parts of a chair are scattered, the chair will no 
longer exist. In this way the chair is not self-existent. 

These three kinds of differences give rise to the duality we 
observe throughout material nature. They do not exist, however, on 
the absolute plane; thus Suta GosvamT calls the pure consciousness 
(absolute reality) jndnam advayam, nondual consciousness. 

Even when the Supreme Personality of Godhead expands 
into forms such as Ramacandra and Balarama, these svdmsa 
(selfsame) expansions remain nondifferent from the Ford’s original 
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self. Still, while He is not dependent on Them, They are dependent 
on Him. Since the Lord and His svdmsa expansions belong to the 
same class, no difference of the sajdtlya-bheda type is found in Him. 

Material nature, being inert, belongs to a class of existence 
different from that of the transcendental Personality of Godhead. 

This might lead one to conclude that there is vijdtlya-bheda between 
Him and material nature. Nevertheless, since material nature’s 
existence is not independent or separate from Him, there is 
ultimately no difference of vijdtlya-bheda between Him and His 
material expansions. 

Finally, the Lord’s body and its limbs are each fully 
conscious and potent and therefore nondifferent from Him Himself. 
For this reason it is said that in Lord Krsna there exists no difference 
of the svagata-bheda type. 

The finite living entities belong to the marginal potency of 
the Supreme Lord. Thus one may view them in two ways, both as 
belonging to the same class as the Lord because they are conscious 
like Him, and as belonging to a different class because their size and 
potency is very small. From both viewpoints the Jlvas are fully 
dependent on the Supreme Lord, so that there exist none of the three 
types of differences between them and the Lord. SrTla JTva Gosvaml 
concludes, therefore, that although the Lord’s energies render Him 
service in various ways, they have no existence separate from Him 
(tarn vind tasdm asiddhatvdt). 

Just as a spider weaves a web with a special substance it 
produces and then makes the web its home, so SrT Krsna, the 
personified nondual absolute reality, employs His own energies to 
manifest the spiritual realm, where He resides. These energies are 
part of His internal nature and have no independent existence. 

In the verse under discussion {Bhdg. 1.2.11), the word 
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jndnam means “consciousness.” Its significance here is that the 
nondual reality is consciousness and also conscious, just as the sun is 
light and also luminous. Because the word jndnam refers to the 
absolute reality, this nondual consciousness must have perpetual 
existence {sat) as a characteristic. And because the word tattvam 
indicates the supreme objective of life, it follows that this nondual 
reality must also be characterized by bliss (dnanda), since all living 
beings seek pleasure, whether they know it or not. Indeed, direct 
perception, logical analysis, and scriptural authority all confirm that 
the pursuit of happiness is the ultimate motivation in all activities. 
This is the basic purpose underlying creative and destructive 
processes and all personal relationships. As the Brhad-dranyaka 
Upanisad (2.4.5) states, na vd are patyuh kdmdya patih priyo 
bhavaty dtmanas tu kdmdya patih priyo bhavati: “My dear, the 
husband is loved not for his own sake but for the sake of the self” 

Here the word “self’ refers to either the JTva or the Supreme 
Lord. In our conditioned state, the self we perceive is the JTva. We 
become attached to someone or something because we derive 
happiness from loving that person or thing. This feeling of happiness 
comes from our sense of possession—the notion that the object of 
love is “ours”—not from the person or the object itself The truth of 
this principle is shown by the common experience that our happiness 
naturally decreases when our sense of possession diminishes. 

By contrast, in the liberated state we realize that our ultimate 
Self is the Supreme Lord. When we act solely on the basis of this 
understanding we become the Lord’s pure devotees, and then we 
render service only for His pleasure and desire nothing in return. 
Even if the all-attractive Lord treats us roughly we are still happy, 
for we have abandoned all fears and cares in our loving relationship 
with Him. Lord Caitanya demonstrated this standard in His 
Siksdstaka, where He prayed: 

dslisya vd pdda-ratdm pinastu mdm 
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adarsandn marma-hatdm karotu vd 
yathd tathd vd vidadhdtu lampato 
mat-prdna-ndthas tu sa eva ndparah 

“I know no one but Krsna as my Lord, and He shall remain 
so even if He handles me roughly in His embrace or makes me 
broken-hearted by not being present before me. He is completely 
free to do anything and everything, for He is always my worshipful 
Lord, unconditionally.” 

In conditioned life we do not know that Krsna is the supreme 
object of love and the source of all bliss. Rather, we mistake 
ourselves for the source of bliss. To enlighten us about Himself, 
Krsna instructs us in the Bhagavad-gltd (10.8—9): 

aham sarvasya prabhavo mattah sarvm pravartate 
iti matvd bhajante mdm budhd bhdva-samanvitdh 

mac-cittd mad-gata-prdnd bodhayantah parasparam 
kathayantas ca mdm nityam tusyanti ca ramanti ca 

“I am the source of all spiritual and material worlds. 
Everything emanates from Me. The wise who perfectly know this 
engage in My devotional service and worship Me with all their 
hearts. The thoughts of My pure devotees dwell in Me, their lives are 
fully devoted to My service, and they derive great satisfaction and 
bliss from always enlightening one another and conversing about 
Me.” 


Thus there is an inherent relationship between jndna 
(knowledge), sat (eternal existence), and dnanda (bliss). This 
relationship is clearly indicated in such Sruti statements as vijndnam 
dnandm brahma: “Brahman is pure consciousness and bliss” 
{Brhad-dranaya Up. 3.9.34). Thus the nature of the nondual 
consciousness described in this verse has been designated sac-cid- 
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ananda, “permanent existenee, knowledge, and bliss.” 

In this Text JTva GosvamT presented his thesis, that jndna is 
eternal. In the next Text he will explain the purva-paksa, that jndna 
is momentary. 
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